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Open with Prayer 

 

HOOK: 

Put yourself in Timothy’s shoes. You are a young pastor. You’re reading a rather lengthy letter 

from Paul who is giving him so many instructions and guidelines on how to lead a church. At 

some point, you appreciate how much help Paul is giving him. At the same time, you are feeling 

overwhelmed with all of the issues you will most likely face in your ministry. In the end, Paul 

charges Timothy to “fight the good fight.” 

 

Q: If you’re Timothy, how are you going to fight the good fight? What do you think that means? 

[Let people engage] 

 

 

Transition: Paul prepares Timothy in this part of the letter about certain groups of people he will 

have to pastor, but he really gives Timothy a charge to “fight the good fight and to guard the 

what has been entrusted to him.” Even though we may not be pastors, I bet there are things we 

can learn from Paul to “fight the good fight and guard the Good News entrusted to us.” Let’s 

begin. 

 

 

BOOK:                                                

6 All who are under the yoke of slavery should consider their masters worthy of full 

respect, so that God’s name and our teaching may not be slandered. 2 Those who have believing 

masters are not to show less respect for them because they are brothers. Instead, they are to serve 

them even better, because those who benefit from their service are believers, and dear to them. 

These are the things you are to teach and urge on them.  

Love of Money 

3 If anyone teaches false doctrines and does not agree to the sound instruction of our Lord 

Jesus Christ and to godly teaching, 4 he is conceited and understands nothing. He has an 

unhealthy interest in controversies and quarrels about words that result in envy, strife, malicious 

talk, evil suspicions 5 and constant friction between men of corrupt mind, who have been robbed 

of the truth and who think that godliness is a means to financial gain.  
6 But godliness with contentment is great gain. 7 For we brought nothing into the world, and 

we can take nothing out of it. 8 But if we have food and clothing, we will be content with that. 9 

People who want to get rich fall into temptation and a trap and into many foolish and harmful 

desires that plunge men into ruin and destruction. 10 For the love of money is a root of all kinds 

of evil. Some people, eager for money, have wandered from the faith and pierced themselves 

with many griefs.  

Paul’s Charge to Timothy 

11 But you, man of God, flee from all this, and pursue righteousness, godliness, faith, love, 

endurance and gentleness. 12 Fight the good fight of the faith. Take hold of the eternal life to 



which you were called when you made your good confession in the presence of many witnesses. 
13 In the sight of God, who gives life to everything, and of Christ Jesus, who while testifying 

before Pontius Pilate made the good confession, I charge you 14 to keep this command without 

spot or blame until the appearing of our Lord Jesus Christ, 15 which God will bring about in his 

own time—God, the blessed and only Ruler, the King of kings and Lord of lords, 16 who alone is 

immortal and who lives in unapproachable light, whom no one has seen or can see. To him be 

honor and might forever. Amen.  

17 Command those who are rich in this present world not to be arrogant nor to put their hope 

in wealth, which is so uncertain, but to put their hope in God, who richly provides us with 

everything for our enjoyment. 18 Command them to do good, to be rich in good deeds, and to be 

generous and willing to share. 19 In this way they will lay up treasure for themselves as a firm 

foundation for the coming age, so that they may take hold of the life that is truly life.  
20 Timothy, guard what has been entrusted to your care. Turn away from godless chatter and 

the opposing ideas of what is falsely called knowledge, 21 which some have professed and in so 

doing have wandered from the faith.  

Grace be with you.  

 

 

Process Observations/Questions: 

Q: What did you most like about this passage? What resonated with you? [Let people engage] 

 

Q: What did you least like about this passage? [Let people engage] 

 

Q: What did you find in this passage that you didn’t understand? [Let people engage] 

 

Q: What do we learn about Jesus in this passage? [Let people engage] 

 

 

LOOK: 

Paul urged Timothy to do his very best to be a man of God, which is a good word to all 

believers. We are partakers of eternal life since we first believed the gospel, but Paul encourages 

us to claim the gospel’s benefits in greater fullness. We should fight a good fight as a soldier of 

God in our pursuit of holiness, our persistence in service, and in the protection of the gospel. In 

order to do this, we must focus our adoration on the glorious Christ. 

 

 

 

Close in Prayer 

 

 

 

 

 

 

 

 



Commentaries for Today’s Lesson: 

Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 2, pp. 233–238). Wheaton, 

IL: Victor Books. 

This chapter continues Paul’s advice to Timothy on ministering to the various kinds of believers 

in the church. The atmosphere is military, for Paul used words that belong to the army: “Fight 

the good fight of faith” (1 Tim. 6:12). “I give thee charge” (1 Tim. 6:13, which is the same 

military term used in 1:3). “Charge them that are rich” (1 Tim. 6:17). “O Timothy, keep [guard] 

that which is committed to thy trust” (1 Tim. 6:20). In other words, you might say Paul was the 

general, giving Timothy orders from the Lord, the Commander in Chief. 

D.L. Moody did not want his soloist, Ira Sankey, to use “Onward, Christian Soldiers” in their 

evangelistic campaigns. Moody felt that the church he saw was very un like an army. If the 

average military man on our side in World War II had behaved toward his superiors and their 

orders the way the average Christian behaves toward the Lord, we probably would have lost the 

war! Instead of “Onward, Christian Soldiers,” someone has suggested that perhaps we ought to 

sing “Backward, Christian Soldiers.” 

Paul instructed Timothy how to minister to four more groups in the church, and also how to 

keep his own life in the will of God. 

Christian Slaves (1 Tim. 6:1–2) 

Some historians have estimated that half of the population of the Roman Empire was composed 

of slaves. Many of these people were educated and cultured, but legally they were not considered 

persons at all. The Gospel message of salvation and freedom in Christ appealed to the slaves, and 

many of them became believers. (The word translated “servant” in the KJV New Testament 

usually means “slave.”) When slaves were able to get away from their household duties, they 

would fellowship in local assemblies where being a slave was not a handicap (Gal. 3:28). 

But there was a problem: Some slaves used their newfound freedom in Christ as an excuse to 

disobey, if not defy, their masters. They needed to learn that their spiritual freedom in Christ did 

not alter their social position, even though they were accepted graciously into the fellowship of 

the church. 

Slaves with unbelieving masters (v. 1). No Christian master would consider his slaves 

“under the yoke,” but would treat them with love and respect (Col. 4:1; Phile. 16). For a slave to 

rebel against an unsaved master would bring disgrace on the Gospel. “The name of God” and His 

doctrine would be blasphemed (Rom. 2:24). This is one reason Paul and the early missionaries 

did not go around preaching against the sinful institution of slavery. Such a practice would have 

branded the church as a militant group trying to undermine the social order, and the progress of 

the Gospel would have been greatly hindered. 

Slaves with believing masters (v. 2). The danger here is that a Christian slave might take 

advantage of his master because both are saved. “My master is my brother!” a slave might argue. 

“Since we are equal, he has no right to tell me what to do!” This attitude would create serious 

problems both in the homes and in the churches. 

Paul gave three reasons why Christian slaves should show respect for their believing masters 

and not take advantage of them. The most obvious reason is: Their masters are Christians 

(“faithful”=believing). How can one believer take advantage of another believer? Second, their 

masters are beloved. Love does not rebel or look for opportunities to escape responsibility. 

https://ref.ly/logosres/ntbec?ref=Bible.1Ti1&off=12&ctx=CHAPTER+ONE%0a~STAY+ON+THE+JOB%0a1+Timothy+1%0a


Finally, both master and servant benefit from obedience (“partakers of the benefit” can apply to 

both of them). There is a mutual blessing when Christians serve each other in the will of God. 

I recall counseling a young lady who resigned from a secular job to go to work in a Christian 

organization. She had been there about a month and was completely disillusioned. 

“I thought it was going to be heaven on earth,” she complained. “Instead, there are nothing 

but problems.” 

“Are you working just as hard for your Christian boss as you did for your other boss?” I 

asked. The look on her face gave me the answer. “Try working harder,” I advised, “and show 

him real respect. Just because all of you in the office are saved doesn’t mean you can do less than 

your best.” She took my advice and her problems cleared up. 

False Teachers (1 Tim. 6:3–10) 

Paul had opened this letter with warnings about false teachers (1 Tim. 1:3ff), and had even 

refuted some of their dangerous teachings (1 Tim. 4:1ff). The spiritual leaders in the local church 

must constantly oversee what is being taught because it is easy for false doctrines to slip in (Acts 

20:28–32). A pastor I know discovered a Sunday School teacher who was sharing his “visions” 

instead of teaching God’s Word! 

The marks of these false teachers (vv. 3–5a). The first mark is that they refused to adhere to 

“the sound instruction of our Lord Jesus Christ and to godly teaching” (1 Tim. 6:3, NIV). This 

teaching is godly, and it promotes godliness. Isaiah’s first test of any teacher was, “To the Law 

and to the testimony: if they speak not according to this word, it is because there is no light in 

them” (Isa. 8:20). It is important that a church “hold fast the form of sound [healthy] words” (2 

Tim. 1:13). 

A second mark is the teacher’s own attitude. Instead of being humble, a false teacher is 

proud; yet he has nothing to be proud about because he does not know anything (1 Tim. 6:4; also 

1:7). 

A believer who understands the Word will have a burning heart, not a big head (Luke 24:32; 

and see Dan. 9:1–20). This “conceited attitude” causes a teacher to argue about minor matters 

concerning “words” (1 Tim. 6:3). Instead of feeding on the “wholesome words of … Christ,” you 

might say he gets sick about questions. The word doting (1 Tim. 6:4) means “filled with a 

morbid desire, sick.” The result of such unspiritual teaching is “envy, quarreling, malicious talk, 

evil suspicions, and constant friction” (1 Tim. 6:4b–5a, NIV). 

The tragedy of all this is that the people are “robbed of the truth” (1 Tim. 6:5, NIV) while 

they think they are discovering the truth! They think that the weekly arguments in their meetings, 

during which they exchange their ignorance, are a means of growing in grace; meanwhile the 

result is a loss of character, not an improvement. 

The motive for their teaching (vv. 5b–10). These false teachers supposed “that godliness is a 

way of financial gain” (literal translation). “Godliness” here (1 Tim. 6:5) means “the profession 

of Christian faith” and not true holy living in the power of the Spirit. They used their religious 

profession as a means to make money. What they did was not a true ministry; it was just a 

religious business. 

Paul was always careful not to use his calling and ministry as a means of making money. In 

fact, he even refused support from the Corinthian church so that no one could accuse him of 

greed (1 Cor. 9:15–19). He never used his preaching as “a cloak of covetousness” (1 Thess. 2:5). 

What a tragedy it is today to see the religious racketeers who prey on gullible people, promising 

them help while taking away their money. 



To warn Timothy—and us—about the dangers of covetousness, Paul shared four facts: 

Wealth does not bring contentment (v. 6). The word contentment means “an inner sufficiency 

that keeps us at peace in spite of outward circumstances.” Paul used this same word later. “For I 

have learned, in whatsoever state I am, therewith to be content” (Phil. 4:11). True contentment 

comes from godliness in the heart, not wealth in the hand. A person who depends on material 

things for peace and assurance will never be satisfied, for material things have a way of losing 

their appeal. It is the wealthy people, not the poor people, who go to psychiatrists and who are 

more apt to try to commit suicide. 

Wealth is not lasting (v. 7). I like to translate this verse: “We brought nothing into this world 

because we can carry nothing out” (see Job 1:21). When someone’s spirit leaves his body at 

death, it can take nothing with it because, when that person came into the world at birth, he 

brought nothing with him. Whatever wealth we amass goes to the government, our heirs, and 

perhaps charity and the church. We always know the answer to the question, “How much did he 

leave?” Everything! 

Our basic needs are easily met (v. 8). Food and “covering” (clothing and shelter) are basic 

needs; if we lose them, we lose the ability to secure other things. A miser without food would 

starve to death counting his money. I am reminded of the simple-living Quaker who was 

watching his new neighbor move in, with all of the furnishings and expensive “toys” that 

“successful people” collect. The Quaker finally went over to his new neighbor and said, 

“Neighbor, if ever thou dost need anything, come to see me, and I will tell thee how to get along 

without it.” Henry David Thoreau, the naturalist of the 1800s, reminded us that a man is wealthy 

in proportion to the number of things he can afford to do without. 

The economic and energy crises that the world faces will probably be used by God to 

encourage people to simplify their lives. Too many of us know the “price of everything and the 

value of nothing.” We are so glutted with luxuries that we have forgotten how to enjoy our 

necessities. 

The desire for wealth leads to sin (vv. 9–10). “They that will be rich,” is the accurate 

translation. It describes a person who has to have more and more material things in order to be 

happy and feel successful. But riches are a trap; they lead to bondage, not freedom. Instead of 

giving satisfaction, riches create additional lusts (desires); and these must be satisfied. Instead of 

providing help and health, an excess of material things hurts and wounds. The result Paul 

described very vividly: “Harmful desires … plunge men into ruin and destruction” (1 Tim. 6:9, 

NIV). It is the picture of a man drowning! He trusted his wealth and “sailed along,” but the storm 

came and he sank. 

It is a dangerous thing to use religion as a cover-up for acquiring wealth. God’s laborer is 

certainly worthy of his hire (1 Tim. 5:17–18), but his motive for laboring must not be money. 

That would make him a “hireling,” and not a true shepherd (John 10:11–14). We should not ask, 

“How much will I get?” but rather “How much can I give?” 

The Pastor Himself (1 Tim. 6:11–16, 20–21) 

While caring for the needs of his people, Timothy needed to care for himself as well. “Take heed 

unto thyself” (1 Tim. 4:16) was one of Paul’s admonitions. The phrase “But thou” (1 Tim. 6:11) 

indicates a contrast between Timothy and the false teachers. They were men of the world, but he 

was a “man of God.” This special designation was also given to Moses (Deut. 33:1), Samuel (1 

Sam. 9:6), Elijah (1 Kings 17:18), and David (Neh. 12:24); so Timothy was in good company. 



Paul gave four admonitions to Timothy that, if obeyed, would assure him success in his 

ministry and a continued testimony as “a man of God.” 

Flee (v. 11a). There are times when running away is a mark of cowardice. “Should such a 

man as I flee?” asked Nehemiah (Neh. 6:11). But there are other times when fleeing is a mark of 

wisdom and a means of victory. Joseph fled when he was tempted by his master’s wife (Gen. 

39:12), and David fled when King Saul tried to kill him (1 Sam. 19:10). The word “flee” that 

Paul used here did not refer to literal running, but to Timothy’s separating himself from the sins 

of the false teachers. This echoes the admonition in 1 Timothy 6:5: “From such withdraw 

thyself.” 

Not all unity is good, and not all division is bad. There are times when a servant of God 

should take a stand against false doctrine and godless practices, and separate himself from them. 

He must be sure, however, that he acts on the basis of biblical conviction and not because of a 

personal prejudice or a carnal party spirit. 

Follow (v. 11b). Separation without positive growth becomes isolation. We must cultivate 

these graces of the Spirit in our lives, or else we will be known only for what we oppose rather 

than for what we propose. “Righteousness” means “personal integrity.” 

“Godliness” means “practical piety.” The first has to do with character; the second, with 

conduct. 

“Faith” might better be translated “faithfulness.” It has well been said that the greatest ability 

is dependability. 

“Love” is the agape love that sacrifices for the sake of others. It seeks to give, not to gain. 

“Patience” carries the idea of “endurance,” sticking to it when the going is tough. It is not a 

complacency that waits, but a courage that continues in hard places. 

“Meekness” is not weakness, but instead is “power under control.” Courageous endurance 

without meekness could make a person a tyrant. Perhaps “gentleness” expresses the meaning 

best. 

Fight (vv. 12–16). The verb means “keep on fighting!” It is a word from which we get our 

English word agonize, and it applies both to athletes and to soldiers. It described a person 

straining and giving his best to win the prize or win the battle. Near the end of his own life, Paul 

wrote, “I have fought a good fight” (2 Tim. 4:7). 

This “fight,” however, is not between believers; it is between a person of God and the enemy 

around him. He is fighting to defend the faith, that body of truth deposited with the church (see 1 

Tim. 6:20). Like Nehemiah of old, Christians today need to have a trowel in one hand for 

building, and a sword in the other hand for battling (Neh. 4:17). It is sad when some Christians 

spend so much time fighting the enemy that they have no time do to their work and build the 

church. On the other hand, if we do not stand guard and oppose the enemy, what we have built 

could be taken from us. 

What is it that encourages us in the battle? We have “eternal life” and need to take hold of it 

and let it work in our experience. We have been called by God, and this assures us of victory. We 

have made our public profession of faith in Christ, and others in the church stand with us. 

Another encouragement in our battle is the witness of Jesus Christ our Saviour. He 

“witnessed a good confession” (1 Tim. 6:13) before Pontius Pilate and did not relent before the 

enemy. He knew that God the Father was with Him and watching over Him, and that He would 

be raised from the dead. It is “God who makes all things alive” (literal translation), who is caring 

for us, so we need not fear. Timothy’s natural timidity might want to make him shrink from the 



battle. But all he had to do was remember Jesus Christ and His bold confession, and this would 

encourage him. 

Paul gave Timothy military orders: “I give thee charge” (1 Tim. 6:13, also 1:3). He was to 

guard the commandment and obey it. Why? Because one day the Commander would appear and 

he would have to report on his assignment! The only way he could be ready would be to obey 

orders “without spot or blame” (1 Tim. 6:14, NIV). 

The Greek word translated “appearing” (1 Tim. 6:14) gives us our English word epiphany 

which means “a glorious manifestation.” In Paul’s day, the word was used in the myths to 

describe the appearing of a god, especially to deliver someone from trouble. Paul used it of the 

first coming of Jesus Christ (2 Tim. 1:10) and of His return (2 Tim. 4:1, 8). We do not know 

when Christ will come again, but it will be “in His own time” (1 Tim. 6:15, NIV) and He knows 

the schedule. Our task is to be faithful every day and abide in Him (1 John 2:28). 

The subject of 1 Timothy 6:16 is God, the God and Father of our Lord Jesus Christ. He is the 

only Ruler, though others may take the title. “Potentate” (1 Tim. 6:15) comes from a word that 

means “power.” The kings and rulers of the earth may think they have power and authority, but 

God is sovereign over all (see Ps. 2). 

“King of kings, and Lord of lords” (1 Tim. 6:15) makes us think of Jesus Christ (Rev. 17:14; 

19:16); but here the title is applied to God the Father. Jesus Christ, of course, reveals the Father 

to us; so He can justly claim this title. 

“Immortality” (1 Tim. 6:16) means “not subject to death.” Man is subject to death, but God is 

not. Only God has immortality as an essential and inherent part of His being. He is “immortal, 

invisible, the only wise God” (1 Tim. 1:17). Because God is not subject to death, He is Life and 

the Giver of life. He is incorruptible and not subject to decay or change. In this life, believers are 

in mortal bodies; but when Jesus Christ returns, we shall share His immortality (1 Cor. 15:50–

58). 

Keep in mind that Paul explained all these truths about God in order to encourage Timothy to 

“fight the good fight of faith” and not give up. We need not fear life because God is the Ruler of 

all; and we need not fear death because He shares immortality with us. 

Timothy lived in the godless city of Ephesus, but God dwells in glorious light. “And the sight 

of the glory of the Lord was like devouring fire” (Ex. 24:17). “Who coverest Thyself with light 

as with a garment” (Ps. 104:2). John’s description of heaven emphasized the glory of God that 

gives light to the city (Rev. 21:11, 23–24; 22:5). Of course, light is a symbol of holiness (1 John 

1:5–7). God dwells apart from sin, and God is glorious in His holiness. 

It is impossible for a sinful human to approach the holy God. It is only through Jesus Christ 

that we can be accepted into His presence. Jacob saw God in one of His Old Testament 

appearances on earth (Gen. 32:30); and God allowed Moses to see some of His glory (Ex. 33:18–

23). “No man hath seen God at any time” (John 1:18) refers to seeing God in His essence, His 

spiritual nature. We can only see manifestations of this essence, as in the person of Jesus Christ. 

Why did Paul write so much about the person and glory of God? Probably as a warning 

against the “emperor cult” that existed in the Roman Empire. It was customary to acknowledge 

regularly, “Caesar is Lord!” Of course, Christians would say “Jesus Christ is Lord!” Only God 

has “honor and power everlasting” (1 Tim. 6:16b). If Timothy was going to fight the good fight 

of faith, he had to decide that Jesus Christ alone was worthy of worship and complete devotion. 

Be faithful (vv. 20–21). God had committed the truth to Paul (1 Tim. 1:11), and Paul had 

committed it to Timothy. It was Timothy’s responsibility to guard the deposit and then pass it 

along to others who would, in turn, continue to pass it on (2 Tim. 2:2). This is God’s way of 



protecting the truth and spreading it around the world. We are stewards of the doctrines of the 

faith, and God expects us to be faithful in sharing His Good News. 

The word science (1 Tim. 6:20) does not refer to the kind of technology we know today by 

that name. “Knowledge falsely so called” is a better translation. Paul referred here to the 

teachings of a heretical group called “gnostics” who claimed to have a “special spiritual 

knowledge.” (The Greek word for “knowledge” is gnosis, pronounced NO-sis. An “agnostic” is 

one who does not know. A gnostic is one who claimed to know a great deal.) 

There is no need to go into detail here about the heretical claims of the gnostics. Paul’s letter 

to the Colossians was written to counteract them. They claimed to have “special spiritual 

knowledge” from visions and other experiences. They also claimed to find “hidden truths” in the 

Old Testament Scriptures, especially the genealogies. They considered matter to be evil, and they 

taught that a series of “emanations” connected God with man. Jesus Christ, they said, was only 

the greatest of these emanations. 

The gnostics actually had a doctrine that was a strange mixture of Christianity, Oriental 

mysticism, Greek philosophy, and Jewish legalism. Like many of the Eastern cults we see today, 

it offered “something for everybody.” But Paul summarized all that they taught in one 

devastating phrase: “profane and vain babblings.” Phillips translates it “the godless mixture of 

contradictory notions.” 

Why should Timothy avoid these teachings? Because some who got involved in them 

“wandered from the faith” (1 Tim. 6:21, NIV). Not only will wrong motives (a desire for money) 

cause a person to wander from the faith (1 Tim. 6:10), but so will wrong teachings. These lies 

work their way into a person’s mind and heart gradually, and before he realizes it, he is 

wandering off the path of truth. 

The Rich (1 Tim. 6:17–19) 

Paul had already written about the danger of the love of money, but he added a special “charge” 

for Timothy to give to the rich. We may not think that this charge applies to us, but it does. After 

all, our standard of living today would certainly make us “rich” in the eyes of Timothy’s 

congregation! 

Be humble (v. 17a). If wealth makes a person proud, then he understands neither himself nor 

his wealth. “But thou shalt remember the Lord thy God; for it is He that gives thee power to get 

wealth” (Deut. 8:18). We are not owners; we are stewards. If we have wealth, it is by the 

goodness of God and not because of any special merits on our part. The possessing of material 

wealth ought to humble a person and cause him to glorify God, not himself. 

It possible to be “rich in the world [age]” (1 Tim. 6:17) and be poor in the next. It is also 

possible to be poor in this world and rich in the next. Jesus talked about both (Luke 16:19–31). 

But a believer can be rich in this world and also rich in the next if he uses what he has to honor 

God (Matt. 6:19–34). In fact, a person who is poor in this world can use even his limited means 

to glorify God, and discover great reward in the next world. 

Trust God, not wealth (v. 17b). The rich farmer in our Lord’s parable (Luke 12:13–21) 

thought that his wealth meant security, when really it was an evidence of insecurity. He was not 

really trusting God. Riches are uncertain, not only in their value (which changes constantly), but 

also in their durability. Thieves can steal wealth, investments can drop in value, and the ravages 

of time can ruin houses and cars. If God gives us wealth, we should trust Him, the Giver, and not 

the gifts. 



Enjoy what God gives you (v. 17c). Yes, the word enjoy is in the Bible! In fact, one of the 

recurring themes in Ecclesiastes is, “Enjoy the blessings of life now, because life will end one 

day” (Ecc. 2:24; 3:12–15, 22; 5:18–20; 9:7–10; 11:9–10). This is not sinful “hedonism,” living 

for the pleasures of life. It is simply enjoying all that God gives us for His glory. 

Employ what God gives you (vv. 18–19). We should use our wealth to do good to others; we 

should share; we should put our money to work. When we do, we enrich ourselves spiritually, 

and we make investments for the future (see Luke 16:1–13). “That they may lay hold on eternal 

life” (1 Tim. 6:19) does not suggest that these people are not saved. “That they may lay hold on 

the life that is real” would express it perfectly. Riches can lure a person into a make-believe 

world of shallow pleasure. But riches plus God’s will can introduce a person to life that is real 

and ministry that is lasting. 

Paul’s final sentence was not for Timothy alone, because the pronoun is plural: “Grace be 

with all of you.” Paul had the entire church in mind when he wrote this letter, and certainly all of 

the elders, not just Timothy. As leader of the church, Timothy needed to heed the word of the 

apostle; but all of his church members had a responsibility to hear and obey as well. 

And so do we today. 

 

Litfin, A. D. (1985). 1 Timothy. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge 

Commentary: An Exposition of the Scriptures (Vol. 2, pp. 745-748) Wheaton, IL: Victor 

Books 

D. Concerning slaves and masters (6:1–2). 

6:1. Under normal circumstances slaves and masters had no associations outside the 

institution of slavery. With the advent of the gospel, however, these two groups found 

themselves thrown together in the congregation in new ways, creating problems the apostles 

were forced to address repeatedly (cf. 1 Cor. 7:20–24; Gal. 3:28; Eph. 6:5–9; Col. 3:22–25; 

Phile.; 1 Peter 2:13–25). Paul’s instructions here correspond entirely with what is taught 

elsewhere in the New Testament on the subject, with one major exception: in this passage he 

addresses only slaves. Usually his exhortations to submit to authority were immediately 

buttressed by warning masters against abusing their authority (cf. Eph. 6:5–9; Col. 3:22–4:1). 

The matter of the uses and abuses of authority is first and foremost a problem of attitude. 

Thus Paul wrote repeatedly of how slaves and masters should see themselves and one another. 

Here he wrote that slaves are to view their masters as worthy of full respect (timēs, “honor”). 

The same word is used of God in 1 Timothy 1:17 and 6:16, and of elders in 5:17. Such honor or 

respect should be granted lest God’s reputation and the Christian faith (hē didaskalia, “the 

teaching”; cf. 1:10; 4:1, 6, 13, 16; 5:17) be slandered (lit., “be blasphemed”). Social goals 

should always be subordinate to spiritual values. 

6:2. Paul’s thought here is totally foreign to the world, and can be fully appreciated only by 

those who view their lives through the eyes of Jesus Christ (cf. Mark 10:42–45). Christian slaves 

whose masters are also believers should redouble rather than reduce their service. This should 

stem purely from the realization that the one who is receiving the benefits is a beloved brother or 

sister in Christ. The attitude undergirding this instruction is complete nonsense to anyone who 

does not understand the Lord Jesus, but it is the genius of Christlikeness and the ultimate source 

of all meaning and joy in life to those who have eyes to see (cf. John 13:4–17; 15:9–14). Thus 

Timothy was commanded once again to teach and urge … these things on the congregation (cf. 

1 Tim. 4:6, 11; 5:7). 
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E. Concerning the heretical and greedy (6:3–10). 

6:3. The last group Paul discussed are those with whom he began (cf. 1:3–11): false teachers. 

Here, like a physician diagnosing a sick patient, Paul described the characteristics of their 

disease. The objects of Paul’s attention show three overlapping symptoms: (1) those who teach 

false doctrines (lit., “anyone who teaches differently”; 1:3 has the same word); (2) those who do 

not agree to the sound instruction of our Lord Jesus Christ; with the word “sound” Paul 

reintroduced a medical analogy (cf. also 2 Tim. 2:17); he spoke of, literally, the “healthy words 

or sayings” (hygiainousin logois) of Christ; (3) those who do not consent to godly teaching (lit., 

“the teaching which corresponds to godliness,” tē kat’ eusebian didaskalia). The correspondence 

between truth and godliness, and error and moral deficiency, is one of the recurrent themes in the 

Pastoral Epistles. 

6:4–5. Doctrinal error is seldom merely a case of being innocently mistaken. There is almost 

always some degree of culpability. The false teachers in Ephesus were conceited (lit., “puffed 

up”), with inflated egos (cf. 1:7). Such a one understands nothing. Picking up the medical 

analogy again, Paul described them as “diseased with” (nosōn peri) controversies (zētēseis, 

“debates,” perhaps on theological problems; cf. 2 Tim. 2:23; Titus 3:9) and arguments 

(logomachias, “battles of words”), out of which come only envy, quarreling, malicious talk, 

evil suspicions, and constant friction. This contrasts strikingly with the telos or “end” of Paul’s 

instruction (1 Tim 1:5; cf. also the similar contrast in Gal. 5:16–24). Such evil fruits seem the 

inevitable external products of false teachers once one understands their true inner motives 

(Matt. 7:13–23). They are men: (1) whose minds have been corrupted (cf. 2 Tim. 3:8); (2) who 

have been robbed of the truth by Satan (cf. Luke 8:5, 12, and the culpability of being “hard 

ground” rather than “good ground”); (3) who think that godliness is a means to financial gain. 

Greed was their core motivation (cf. Titus 1:11; Jude 12). In that day the stipends associated with 

ministry were attractive, so that even the best men had to be warned against letting personal gain 

creep into their motivation (cf. 1 Peter 5:2). Congregational leaders were to be chosen from those 

known for their “freedom from the love of money” (cf. 1 Tim. 3:3, 8; Titus 1:7). By contrast the 

moral corruption so often associated with false teaching (cf. Jude 4–16 for the most graphic 

description in the NT) produced just the opposite. 

6:6. Picking up on the words “godliness” and “gain,” Paul shifted their meaning in a 

characteristically Pauline fashion (cf. 1 Cor. 2:5–6 for a similar shift) from the erroneous to the 

truthful. Godliness does not give financial gain (1 Tim. 6:5); it itself is gain when accompanied 

with contentment. Autarkeias literally means “self-sufficiency.” Yet the sufficiency of oneself is 

due to the sufficiency of God (cf. 2 Cor. 9:8; Phil. 4:11, 13 for other uses of the same word). 

Godliness combined with that inner God-given sufficiency which does not depend on material 

circumstances (the opposite of the false teachers’ greed) is indeed of great gain. 

6:7–8. Paul supported his point with a common Jewish and Christian idea (cf. Job 1:21; Ecc. 

5:15; Luke 12:16–21) about the complete transiency of material things. They should freely be 

used and enjoyed to the glory of God if one has them (cf. 1 Tim. 4:3–4; 6:17), but in no way do 

they contribute to godliness. Christians do have basic material needs for food and clothing, of 

course, like everyone else; but when these are met a godly Christian can be satisfied (cf. Heb. 

13:5–6). Paul knew whereof he spoke (Phil. 4:10–13). 

6:9–10. Paul contrasted the proper attitude of contentment with its opposites: The craving to 

get rich and the love of money, two sides of the same coin. The history of the human race, and 

perhaps especially that of modern Western societies, cries out in support of Paul’s point. The 

grasping after riches leads to: (1) temptation, (2) a trap, and (3) many foolish and harmful 



desires that plunge men into ruin and destruction. Though not an end in itself, greed is 

actually a root of all kinds of evil. It is a crucial chink through which other vices gain access. To 

illustrate his point Paul referred indirectly to some people, undoubtedly known to Timothy, who 

had fallen into the trap Paul was discussing. Eager for money, they wandered from the faith. 

This may mean that they had fallen into heretical teaching (cf. 2 Tim. 2:17–18) or simply that 

their spiritual fruitfulness had been choked off (cf. Luke 8:14) by their concern for riches. In 

either case, they had suffered for it, causing themselves to be pierced … with many griefs (lit., 

“pains”). 

VI. Final Charge to Timothy (6:11–21). 

A. Exhortation to godliness (6:11–16) 

6:11. Paul began this concluding section of the epistle by turning directly to Timothy. The 

words but you are an emphatic contrast with “some people” of verse 10, who chase after riches. 

Timothy, as a man of God, was to do the opposite—to flee from all this, but chase instead after 

personal virtues that are of eternal value: righteousness, godliness (eusebeian; cf. 2:2; 3:16; 

4:7–8; 6:3, 5–6; 2 Tim. 3:5; Titus 1:1), faith, love, endurance (hypomonēn, “steadfastness under 

adversity”), and gentleness. This list may be compared to both the fruit of the Spirit (Gal. 5:22–

23) and the qualifications of elders (1 Tim. 3:1–3). 

6:12. Fight the good fight is the language of athletic contests. In 1:18 the same English 

words translate Greek words that refer to a military conflict. Timothy was to give his best effort 

to this most worthwhile of struggles, the struggle to further the faith. This would involve the 

complete appropriation (cf. “take hold” in v. 19) at all times of the fact that he possessed eternal 

life. (Paul’s words, Take hold of … eternal life in no way suggest that Timothy could gain 

eternal life by his own efforts.) To Paul, Christ’s life is the possession of each Christian, not only 

throughout eternity, but now (cf. 2 Cor. 4:10–12). It is this new life in Christ (2 Cor. 5:17) to 

which every Christian is called and which Christians confess by baptism (Rom. 6:4) and by word 

(Rom. 10:9–10). Timothy’s good confession in the presence of many witnesses could refer to 

his ordination but more likely speaks of his baptism. 

6:13. Repeatedly in this letter Paul directly addressed Timothy with personal charges, the 

second strongest of which is found in 5:21. But here is Paul’s strongest, most solemn charge of 

all (I charge you, parangellō; cf. 1:3; 4:11; 5:7; 6:14) conjuring up images of perhaps a familiar 

baptismal formula triggered by the reference in verse 12. While testifying before Pontius Pilate 

is translated by some, “who testified in the time of Pontius Pilate.” If translated this way, the 

qualifying clause is designed to fix the Crucifixion in time, as in the Apostles’ Creed. Both 

translations are possible. 

6:14. The content of Paul’s charge is that Timothy keep this commandment without spot 

or blame. The “commandment” is probably broader than any single law. It refers to the entire 

body of sound teaching Paul had been describing throughout the letter. Timothy, by his own 

godly life and by his faithful ministry, was to preserve this body of truth from stain or reproach 

until the appearing (cf. 2 Tim. 1:10; 4:1, 8; Titus 2:13) of our Lord Jesus Christ. Then and 

only then will the struggle (1 Tim. 6:12) be over. 

6:15–16. Early in his ministry Paul was convinced that Christ would return soon. Now near 

the end of his ministry he showed both an awareness that Christ might not return before he died 

and a desire to encourage Timothy to leave the timing of this great event up to the Lord. Hence 

Paul stressed that God will bring about Christ’s appearing in His (or “its”) own time. The 



section ends with an inspiring doxology to the God who is the cause and object of it all: the 

ultimate Ruler of the universe, the King of kings and Lord of lords (cf. Rev. 17:14; 19:16), the 

only eternal One, who dwells where no man can survive or approach or even see (cf. John 1:18). 

Such a Lord deserves an awesome reverence combined with complete humility (cf. Job 42:1–6). 

To Him be honor and might forever. Amen (cf. 1 Tim. 1:17). 

B. Instructions for the rich (6:17–19). 

6:17. Paul had dealt with those who did not possess wealth, but who deeply desired it (vv. 3–

10). Now he addressed those who had it, and instructed them as to what their attitude should be 

toward it. They are not to be arrogant as if their wealth is deserved (1 Cor. 4:7–8; 1 Sam. 2:7). 

Nor must they put their hope in wealth, which is so uncertain and transient. This is perhaps 

the greatest temptation to wealthy Christians, into which category most modern Western 

believers fit. Christians should put their hope in God, who is the Source of material things. 

Again, material possessions are among those things God has given for our enjoyment. 

6:18–19. Yet Christians must not merely consume material possessions selfishly. Possessions 

are to be shared with those who have less. Thus, Timothy was to charge the well-off to do good, 

to be rich, not ultimately in money, but in good deeds. The wealthy should make every effort to 

be generous and willing to share what they have. If they do this they will lay up treasure for 

themselves in heaven. This undoubtedly refers to the sayings of Jesus (cf. Matt. 6:19–21; Luke 

12:33–34; 18:22) wherein the transient is exchanged for the eternal. Such eternal treasure 

becomes a firm foundation for the future, recalling in a mixed metaphor perhaps another of the 

Lord’s teachings (cf. Matt. 7:24–27; Luke 6:47–49). Wealthy Christians should invest their 

riches for eternity. “He is no fool who gives what he cannot keep to gain what he cannot lose” 

(Jim Elliot). Paradoxically it is in this giving away of the possessions which the world considers 

the key to the good life that a Christian may take hold of (cf. 1 Tim. 6:12) the life that is truly 

life. The alluring but vain and plastic substitutes for life, supplied by an unhealthy attachment to 

material things, pale into worthlessness when compared with that life which is found in Jesus 

Christ (cf. Matt. 16:24–26), who is Himself the Life (John 14:6) and whom to know is life 

everlasting (John 17:3). 

C. Exhortations to remain faithful (6:20–21). 

6:20–21. One final time Paul exhorted Timothy to guard (cf. phylaxon, “keep,” in 5:21) the 

“deposit” or “trust” Paul had passed on to him (parathēkēn, used elsewhere only in 2 Tim. 1:12, 

14), a reference to the body of Christian truth which in some way was under attack in Ephesus. 

Paul was concerned that Timothy give himself wholly to the truth and reject even the subtle 

inroads of error. Thus Timothy must turn away from godless chatter (lit., “profane empty 

utterances”; cf. 2 Tim. 2:16), and from opposing ideas (antitheseis, “counter-assertions”) of 

what is falsely called knowledge. Such knowledge was the supposed key to the mystery 

religions which were already aborning and which would mature into a full-fledged Gnosticism 

during the next century. Their influence was already being felt in Ephesus, so much so that Paul 

could say that some had gotten so caught up in professing their esoteric gnōsis that they 

wandered from the faith (lit., “concerning the faith missed the aim”; cf. 1 Tim. 1:6; 2 Tim. 

2:18). This does not suggest that true believers lose their salvation but that some believers turn to 

false doctrines, from the content of their faith. With these exhortations Paul seemed to have 

come full circle, back to his concerns in 1 Timothy 1:3–6. 



Paul closed his letter with the simple benediction, Grace be with you. “You” is in the plural, 

however, no doubt indicating Paul’s awareness that this letter would be read widely in the 

churches (cf. Col. 4:18; 2 Tim. 4:22; Titus 3:15). 
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Commentary (p. 606). Nashville, TN: Broadman & Holman Publishers. 

 

6:1–10. This section gives advice for slaves and masters and the rich and poor in the 

congregation. Paul recognized that money could be made into a false god and bring all kinds of 

evil to those with misplaced affections. However, money rightly used can advance the work of 

God and be changed into a heavenly treasure. 

CHARGE TO TIMOTHY (6:11–21) 

Finally, Paul urged Timothy to do his very best to be a man of God. Timothy had been a partaker 

of eternal life since he had first believed the gospel, but Paul encouraged Timothy to claim the 

gospel’s benefits in greater fullness. Timothy should fight a good fight as a soldier of God in his 

pursuit of holiness, his persistence in service, and in the protection of the gospel. In order to do 

this Timothy, like all believers, must focus his adoration on the glorious Christ. 

The letter concludes with a brief benediction, “Grace be with you.” 

Theological Significance. The letter to Timothy develops a theology of the church. The 

church needs organization to do its work effectively. Church leaders give guidance and 

enablement for the Christian community to carry out its service. The church is to be a pillar and 

bulwark, a custodian of the truth. The church must strive always to avoid heresy and to teach the 

truths of the gospel to succeeding generations. 

 

Fields, W. C. (1972). 1 Timothy. In H. F. Paschall & H. H. Hobbs (Eds.), The Teacher’s Bible 

Commentary (p. 765). Nashville: Broadman and Holman Publishers. 

Final Advice to Timothy (1 Tim. 6:1–20) 

As elsewhere in his writings, Paul seeks to change the master-and-slave relationship by the 

gospel doing its work in the individual (vv. 1–2). 

False teachers, he says, betray themselves by their inconsistency regarding the teachings of 

Jesus, also their pride and empty disputations (vv. 3–5). 

Timothy is warned against material things as a measure of contentment (vv. 6–10). He must 

be aggressive both in turning away from wrong and also in turning to that which is right (vv. 11–

16). He is instructed to communicate this same sense of values to the rich (vv. 17–19). 

Conclusion (1 Tim. 6:20–21) 

A final charge to Timothy is given. He must guard carefully the gospel which has been 

entrusted to his care. Paul’s distinctive form of blessing closes the letter. 

 

https://ref.ly/logosres/hlmnbblcomm?ref=Bible.1Ti&off=10&ctx=1+TIMOTHY%0a~Paul%E2%80%99s+three+letters+to+Timoth
https://ref.ly/logosres/tchrsbblcom?ref=Bible.1Ti&off=2992


The Holy Bible: New International Version. (1984). (1 Tim 6). Grand Rapids, MI: 

Zondervan. 

 

 

© 2022 Lee Ann Penick 

https://ref.ly/logosres/niv?ref=BibleNIV.Lk9.1&off=621

